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Education of the Greek Catholic (Uniate) Carpatho-
Ukrainian Priests in Roman Catholic Seminaries of the Habsburg Empire:
as Reflected if the Migration of Liturgical Books

The Church Union, which took place in the Carpathian region of the then-
Hungarian Kingdom (then-part of the Habsburg Empire) on April 23, 1646, in
Uzzhorod [10; 12] followed the heritage of the Brest Union of 1596, albeit with
fundamental differences [13]. While in the terrains of the Polish Crown (as well as
the Grand Duchy of Lithuania), the material and intellectual preconditions of
managing the Uniate Confession (such as books and seminaries) were provided, on
the contrary in the Hungarian Kingdom the Carpathian Rusyns (and Eastern Slovaks)
inhabited the most retarded, underdeveloped region of the Habsburg Empire, without
any establishment [14; 23], and they suffered with the lack of opportunities for the
theological education [24; 25], as well as the lack of typography in Cyrillic letters
[11, p. 79]. The much better situation in the Polish-Lithuanian Commonwealth may
be characterised by the activity of the Suprasl’ typography of Uniate Basilian monks,
which was established by the financial and intellectual support of Zochowski, a
bishop of Polack then archbishop of the Kyivan Uniate Metropolia [3], then by the
Pochaiv Lavra, which was put in the hands of Uniate Basilians since the late 17th
up to the early 19th cc., and managed the book-trade for Byzantine-rite Catholics on
the entire territory of the Rzeczpospolita [6; 18], and the community of Univ
Basilians, whose typography was the third in the significance of printing liturgical
books for Uniates in the Polish Crown [19]. They were provided with such patrons
as Cyprian Zochowski and the rich Maecenate of the Pochaiv Lavra, Mykola
Potocky; and the rich market of liturgical books provided the printing of Cyrillic
books for the Uniates, too, based on the rich tradition of printing and schooling
activity of the Orthodox brotherhoods (confraternities) [8]. Contrary, the Uniate
Church in the Habsburg Empire missed any support from wealthy Maecenati,
but were poor serfs.

Thus, the church union brought the opportunity for the social and cultural

development of this region. However, this process was complicated and had plenty of
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ambiguities. Since the Uzzhorod Union in 1646, a century-long period of debates had

begun, between the united Greek Catholics and the Roman Catholic clergy, until the
independent Byzantine Catholic eparchy of Uzhorod was established by the
Roman Pope in 1771 [16]. Until that time the Greek-Catholic bishop of Uzhorod
was the vicar of the Pope in Byzantine Rite, but not an independent bishop. Thus,
the Roman Catholic bishops of Eger (North Hungary), whose eparchy covered the te
ritory of the Byzantine-rite believers, too, maintained the vicar in the Byzantine rite,
that is the bishop of Uzhhorod, was the vicar of the Roman Catholic bishop of Eger;
on the other hand, the viewpoint of the Byzantine-rite bishops of Uzhhorod was
different: they meant themselves the vicar of the Roman Pope [25]. At the same time,
the Roman Catholic bishops of Eger, wanted to provide the education of the Greek
Catholic Carpathian Rusyns, too, because the education was a task of the diocesan
bishop: after the Council of Trento (Trient), every bishop hadto establish a
seminary at his court and provide the education of the clergy in the territory of
the respective eparchy. Therefore, the famous bishop of Eger, the rich Karoly
Eszerhazy, wanted to provide his alumni with the liturgical books of the
Byzantine rite, too, printed in Cyrillic letters. On the other hand, the poor Carpathian
Rusyn Greek Catholic bishops were not able to import these books.

On December 22, 1768, bishop Karoly Eszterhazy sent a letter to the Greek
Catholic Archbishop of Lviv in Galicia with a request to send to Eger "very Catholic
liturgical books", which are printed in Cyrillic, but at the same time real Catholics
[21, p. 550-551]. But in fact, all the books were brought from the Pochaev Lavra.
Therefore, the Lviv Uniate Archbishop transferred this case to the Pochaev Lavra.
Here, however, we consider only the most Important source, a
list of book prices in the same found: Specificatio Librorum Ruthenicorum / ex
Typographia Leopolensi Stauropigiana / comparandorum — Speficiatio Librorum ex
Typographio Poczaioviensis Monasteriis OSBM coemendorum. For an accurate
comparison, prices are givenin parallel in Polish zlotys with their trifles (money),
aswellas in Rhenish florins and in "decimo florins™ — it is significant here,
because in 1753 the Rhenish Florin passed to the Imperial Florin, and this list is
almost twenty years after the new imperial currency system just started working. In
this way, the most important Uniate liturgical book, namely the Surpasl’ Liturgicon,
was put from the Grand Duchy of Lithuania to the Hungarian Kingdom [5].

Another place was Trnava, now in Central Slovakia, where Byzantine
Catholic Ruthenians from Transcarpathia were educated. Since the end of the
seventeenth century in Trnava, the training of Greek Catholic seminarians has started,
thanks to Prince Leopold Kollonich, withthe helpofthe Yany-Leopold
Foundation. In the Hungarian Kingdom, the first Ruthenian print appeared here, the
Catechism of the Apostolic Vicar De Camelis. In the eighteenth century, two more
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press publications were published, and then the printing equipment with Cyrillic

letters was transferred from Trnava to Cluj-Napoca under Bishop Olsavszky [9; 22].
Today, Kalman Bor has described the fourth book printed in Trnava with Cyrillic
letters. [2] Among the priests who graduated from Trnava were the great bishops of
Mukachevo inthe eighteenth century: Mihailo Manuel Olshavsky, Joann Bradach,
and Andrii Bachinsky.

In Vienna, in 1774, the Barbareum Seminary was established for the
Greek Catholic alumni of the Habsburg Empire [20, vol. II. p. 634-637, 641-
643], and it was located next to the Greek Catholic Church of St. Barbara [19]. Here a
huge intellectual effervescence began: the Ruthenians of Transcarpathia came into
contact with the sons of other Slavic peoples, and with the culture of Vienna, thus
with European ideas. Among them was Michailo Luchkaj (Lutskay), in whose
lifetime the philology atthe level of his epoch appeared, as well as sermons
evidenced the elaboration of the Ruthenian literary language and historiography
for the service of the national consciousness. He studied in Vienna from 1812 to 1816

[4].

Question: what might have been the opportunity for Ruthenian seminarians
studying in Vienna to learn about their liturgy? Here we deal with the discovery of
ours, namely the Cyrillic book lists of the Church of St. Barbara in Vienna, which we
have found. Since the processing of these requires a separate volume and a separate
study, here we will only show it. The fond examined by us as the first is in the Lower
Austrian Provincial Archive [Niederosterreichisches Landesarchiv; 1]. In this, the
earliest evaluable Inventory material dates from 1808. Although there is a half-page
list of books from 1781 — in the file under Olsavsky’s name, unfortunately, this refers
to the approximate type of a book in such a manner and inexplicably that it is
unsuitable for identifying the Cyrillic liturgical book material. As for the list of 1808,
Page 2 of the four-page inventory contains the following list:

Ex Libris et quidem Ruthenici
. Liber quat. Evangelistarum in folio,
. Triodion seu Officium quadragesimale
. Pentecostarion, seu Officium Paschale utg. Pentecosten
. Irmologoin seu octo tonorum in folio
. Irmologion seu liber cantus cum notis
. Euchologion seu Rituale in 4°
. Horologium in 8°
. Liturgikon, seu Missale, in folio
9. Phyllada Evangeliorum Passionis Dni [=Domini] fol[io]
10. Psalterium in 8°
11. Menea seu divinum officium pro quolibet die Separatim pro toto anno continent,
in folio 12
12. Epistolarium 1
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Next comes the list of Romanian books with a similar thoroughness: "Ex
libris Valachicis"”, which consists of eight movements. Therefore, it was not the
Viennese printers (Kurzbock), who supplied the Barbareum with books, because
many of the liturgical books were listed at the Synod of bishops in Vienna in 1773
were not published by the Viennese printers (Kurzbock). The stock of books in
Vienna was also imported from the eastern Slavonic region, consisting of the
products of the Eastern Slavic printing presses. It demonstrates that liturgical
materials satisfying the strictest Byzantine theological requirements were available to
seminarians studying in Vienna for church purposes.

Consequently, the argument that young people raised in Western theologies
would not have been able to know their Byzantine liturgy falls away. This also
applies to Eger: since, according to the archival sources we have discovered, the
stocks of of books inthe Barbareum inVienna, as in Eger, provided
the alumni with the required knowledge of the Byzantine liturgy and the
conditions for the regular priestly ministry.
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KanesaHCcTBO SIK 1YX0OBHO-PeJIiriiiHa CKJIaJ10Ba CyCHMiJILCTBA Ta
30poitaux Cua YKpainu

Cepen akTyalbHUX MHTaHb, IO CBOTOJHI CTOSTh IMeped  YKpaiHolo,
30poiinumu  Cwiamu YKpaiHu Ta CYCHUIBCTBOM — 1€ HarajlbHa HEOOXIJHICTh
3a/I0BOJICHHS TYXOBHO-PENITIMHUX MOTPeO BIMIChKOBOCTYKOOBIIB Ta WIEHIB iX CIMEH.
BiiicbkoBa ciyk06a Ha naHuUW 4ac Juisl OUIBIIOCTI 3aXMCHHUKIB KpaiHM MPOXOAHUTH B
pailoHax BUKOHaHHS OOWOBUX 3aBJaHb B YMOBaxX HAaJ3BHYAWHUX MOpPAJIbHO-
ICUXOJIOTIYHUX Ta (PI3UYHMX HABAHTAXEHb, € EMOLIHHO Ta ICUXOJIOTIYHO
BHCHAQKJIMBOIO, 1 B I[bOMY KOHTEKCTI 1yXOBHA MIATPUMKA Ta COPUSHHS (POPMYBaHHIO
OCOOMCTICHOT MCHXOJIOTTYHOI CTIMKOCTI 1 HAJIEKHOTO JYXOBHOTO CTaHy BIMCBKOBHX
Ha0yBa€ BaXJINBOTO 3HAYEHHS.

[luTanHsS MM KaleJlaHCTBA B AaCHEKTI JAYXOBHOI CKJIAJ0BOI 3aiiMajuch
HACTyIHI HayKoBIIl, a came M. Jlonranosa, JI. 3a63amok, 1. Hobit, T. Kanenndenko,
P. Koxanuyk, 1. Jlomaunncrka, B. Cuthuk, C. CKypiXiH Ta IHIII.

BiiicbkoBi KarenaHu 30pOMHUX CUJT KpaiH-MTApTHEPIB MAIOTh BEJIbMH TPUBATY
ICTOpPII0 1 HAKONWYEHW OaraTopiuHuWid PI3HOMAHITHUNA JOCBIA. 3a OOMEXEHOCTI
KAHPY  QHAMITHUYHOI  3allUCKM  PO3MVIAHEMO  HaWXapaKTEepHINl  NPUKIAAH
JTyIIMacTUPCHKOI OMIKH, CIPSIMOBAHOI HAa 3MIIHEHHS O00HOBOTO AyXy, 3a0e3MedeHHs
pENIrifHoi, €TUYHOI, MOPaJbHOI, JYXOBHOI MIATPUMKH Ta CHPHUSHHSA (POPMYBAHHIO
OCOOHUCTICHOT CTIMKOCTI 1 HAJEKHOTO JTyXOBHOT'O CTaHy Ta MCHXOJIOTIYHOTO CTaHy
BOiHIB [4, c. 23].

3a70BOJICHHS JyXOBHO-PETITIHUX noTped BIMCHKOBOCITYKOOBIIIB
CIpSMOBAaHUX Ha CBOOOAY CBITOIVISIAY Ta BIPOCHOBIAAHHSA MLUISAXOM 3A1MCHEHHS
OYIINACTUPCHKOI OMIKH, PENIrTMHO-TPOCBITHUILKOI pOOOTH, COLIAIbHO-A00POYMHHOT
JISUTBHOCTI Ta KOHCYJBTYBaHHS 3 pENITiAHUX NHTaHb € TPIOPUTETOM SK MJis
30poitnnx Cun Ykpainu, Tak 1 Juisl peNiriiHUX OpraHi3alii, 3apeecTpOBaHUX B
VYkpaiHi, a Takox AJs YCl€l LIEPKOBHOI CIIJIbHOTH, BU3HAIOUH IXHIO BaXJIUBY POJIb Y
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